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Abstract: The current Iranian constitution is the product of two irreconcilable and at times contradictory perspectives, i.e., a 

merger of the traditional guidelines from Shiite Islam (or Sharia law) with some principles similar in spirit to the French 

constitution. The purpose of this literature review is to objectively examine the contents of the Iranian constitution and 

elaborate on the similarities and differences compared with the principles enshrined in the French constitution that made 

France a major cradle of Western democracy. Despite the limited analytical literature available on the subject, the authors 

selected the relevant articles and books to critically compare and contrast the language and spirit of the Iranian constitution 

versus its French counterpart. The Iranian constitution is a reflection of the Islamic theocracy and fundamentalism, combined 

with democratic-appearing but irreconcilable articles to govern the nation’s affairs by three branches of independent yet 

controlled government. The constitution provides the freedom to obey the absolute and unaccountable Leader, and the 177 

articles that are claimed to be sufficient for prosperity in this world and the eternal life after. The outcome of the Iranian 

constitution, which was never tested in a real society before its ideals were put into practice in Iran, suggest that the Islamic 

guidelines are not reconcilable for the most part with those of the modern democracies as a method of governance in the 21
st
 

century. 
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1. Introduction 

The current Iranian constitution, adopted since the Islamic 

revolution in 1979, is clearly and uniquely two documents 

with two perspectives. On the one hand, it has embraced the 

traditional Islamic teachings. On the other hand, it has 

included some sections that originate from Western 

modernity and democratic principles. Obviously, this is a 

rather awkward mixture of irreconcilable principles, even 

though it was termed “Islamic democracy” by the founding 

revolutionists. With respect to the awkward combination of 

the principles in the Iranian constitution, numerous 

discussions, controversies and sociological disputes have 

immerged in the literature to date [1, 2]. The analysis of the 

findings reveal the various causes and factors that influenced 

the occurrence of Iranian Islamic revolution, the 

characteristics of its foundations and the resultant 

constitution that evolved from it. 

The unique concept of “Islamic democracy” is apparently 

an attempt to seek and establish a new identity for the Iranian 

society with deeply rooted cultural diversity and religious 

beliefs. This rather costly legal, social and political 

movement is consistent with the identity-seeking trend 

emerging or being developed in a number of Muslim-

majority nations. A comprehensive description of this trend 

has been elaborated in a book entitled “The Power of 

Identity” [1]. The author of this book believes that identity-

seeking and globalization are the two prominent yet 

contrasting trends evolving as new strong social movements 

in certain societies, which are awakening calls to the rest of 

the world [1]. The views of several political thinkers [3-5] 

support the fact that identity-seeking is linked in part to 

globalization, both of which related to the uprisings in the 

Islamic societies in recent years. 
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The aims of this review article are to introduce major 

foundational aspects of the Islamic revolution and its 

constitution, such as: a) the logics for the combination approach 

to the constitution inspired by the French counterpart; b) the 

constitution’s role in shaping and structuring governance; and, c) 

the system’s accountability toward the nation’s cultural identity 

while respecting democratic principles and societal demand for 

modernity. The approach of this article is consistent with those 

of Manuel Castells [1] and Roland Robertson [2], both of whom 

suggest that the current challenges facing the developing world, 

including Islamic countries, are in line with globalization, 

identity-seeking trends and cultural fundamentalism. 

2. Method 

We searched the Internet, using the following keywords: 

French and Iranian constitutions; paradox of democracy 

versus theocracy; Sharia law; globalization and the Middle 

East; Islamic fundamentalism; and separation of religion and 

state. We identified 86 sources, such as books, published 

commentaries, articles and reviews. Of these sources, 40 

contained one or more of the selected keywords, and had 

been indexed by one or more of the reputable databases. The 

selected articles were reviewed by the first author, who is a 

political scientist. A second individual, who is a professor of 

law and political science, further reviewed the selected 

literature and approved the final 40 articles. The two 

reviewers deliberated on the relevance of the reviewed topics 

and tabulated their findings for mutual approval and 

inclusion in the final draft of the manuscript. 

3. Literature Review 

3.1. The Original Concept 

The original concept of the Islamic Republic of Iran (IRI) 

stems from the merger of traditional and cultural values with 

those borrowed from the modern world. In an attempt to 

logically classify the world democracies, IRI should be 

considered having a unique concept of governance, with 

commonalities and differences with Western liberal 

democracies. Many nations in the Middle East, such as Iran, 

have attempted to develop unique models of democracy in 

the hope of being in agreement with their local and cultural 

traditions [6-9]. Sometimes, these nations either mildly 

critique or outright reject some of the Western democratic 

principles simply because they do not readily agree with or 

conform to their local traditions and diverse cultures. Further, 

these societies selectively adopt Western democratic 

principles, claiming that the local democracy may not be 

necessarily identical with those of the West [8, 9]. 

A major reason behind the pessimistic views of Islamic nations 

about Western democracies is their memory of the colonial era 

[10]. Many leaders in these countries believe that a superficial 

interpretation of democracy may arise from a colonial mindset 

[10]. They criticize the Western support for human rights 

violations in the developing world countries as being a pretext for 

regaining power over their affairs. On the other hand, Western 

politicians and human rights activists accuse most leaders in the 

Islamic nations of trying to set up their autocratic system, which 

stems from their hidden intention of governing their people 

autocratically [11]. These local and newly coined democracies 

face many challenges and have a long way to go before their 

versions of democracy eventually take deep roots [11]. 

Indeed, true democracy is not simply having elections or 

appointing politicians or social decision makers based on the 

people’s vote [12]. A real democracy is having established, 

collective respect for the rule of law, protection of civil 

rights, a system of checks and balances to monitor decision 

makers, formulating an efficient government, and controlling 

the forces that have the potential to become autocratic, such 

as the military and security systems [13]. 

3.2. Similarities Between the Iranian and French 

Constitutions 

Since the initial founders and theorists of the Islamic 

revolution favored the French constitution as a model, there are 

varying degrees of similarity between the two documents. As 

shown in Table 1, out of the 177 articles in the Iranian 

constitution, 44 (24.8%) have varying similarities in language or 

concept with 25 articles from the French constitution. 

Table 1. Similarities between the French and Iranian constitutions. 

Fundamental Principle 
Iran (since 1989) France 

Article Number (Section No.) 

Civic Freedom 3 (7), 9, 26*, 27* 3, 4, 66, 68, 77 

Election 6, 62-67, 114, 117 3, 4, 6 

Freedom of Expression 3 (7, 14), 9, 23, 24*, 25*, 175* 1, 2, 26, 66, 68 

Governance of Law 2 (5), 4*, 56 2, 3, 5 

Guardian Council 91-99 56-63 

Governance of People 3 (8), 6, 58, 59, 117 3, 4, 6, 7 

Leaders Accountability 7, 13, 84, 88, 89, 122 20, 48, 49 

Leaders Responsibility 84, 122, 137 20 

Parliament 7, 52 24 

People Representation 62 3, 24 

Separation of  Powers 57 24 

Supreme Court 161, 162 64, 65, 66 

Women’s Rights 3 (14), 20*, 21* 2, 3 

Total 44 Articles 25 Articles 

* = Requires consistency between the article and the respective Islamic guidelines. 
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Even though the French and Iranian constitutions share 

two of the fundamental articles regarding Guardian Council 

and Supreme Court with varying degrees of similarity in the 

language, there are major differences in the manner the two 

entities are appointed and the power they wield. Details of 

the two Iranian constitutional oversight bodies are described 

briefly below. 

3.2.1. Guardian Council 

Based on articles 91-99, the 12-member Iranian 

Guardian Council (six appointed by the Supreme Leader 

and six by the Parliament) has the following duties for 

six years: 

a) Oversees all laws made by the Parliament for their 

consistency with the pertinent Islamic guidelines; 

b) Interprets the articles of the Constitution; and, 

c) Oversees general elections and referenda. 

In addition, the Parliament loses its legitimacy in the 

absence of this Council. The members of the French 

Guardian Council; however, are appointed for nine years by 

the elected parliaments and President, based on the French 

articles 56-63. 

3.2.2. Supreme Court 

Based on articles 161 and 162, the Iranian Supreme Court 

oversees the consistent interpretation and enforcement of the 

laws in courts, based on the Islamic guidelines and the 

constitution, and is monitored by the Judiciary Head, who is 

appointed by the Supreme Leader. The 9-member French 

Supreme Court is appointed for life by the President, based 

on the French articles 64, 65 and 66. 

3.3. Differences Between the Iranian and French 

Constitutions 

Among others, there are four powerful regulatory bodies 

enshrined in the Iranian constitution that determine the 

course of the nation’s political and social arena. These 

entities and many others are not found in the French 

constitution (see sections 3.3.1. to 3.3.10). As shown in Table 

2, the four regulatory bodies wield enormous power over the 

lives of Iranians in many ways. The most powerful entity is 

the office of the Supreme Leader, who has the final say in all 

affairs of the republic but is not accountable to anyone except 

for the Assembly of Experts whose members he appoints. 

Table 2. Articles and oversight entities enshrined in the Iranian constitution, but not found in the French counterpart. 

Article Entity Composition & Oversight Role 

107-111 
Assembly of 

Experts Ω 

The 88-member body searches for and elects the Supreme Leader; sets his qualifications, duties, and term of office; oversees 

his performance; and may dismiss him from the office. 

112 
Expediency 

Council Ω 

This 13-member council, appointed by the Supreme Leader, with legislative authority: to pass temporary laws (for a 3-year 

period), to resolve conflicts between the Parliament and the Guardian Council, and to advise the Supreme Leader. 

176 

National 

Security 

Council Ω 

This 13-member body sets the national security and defence policies; coordinates the political, social, cultural and 

economical activities relevant to the national security and defence. All such initiatives are enforceable after approval by the 

Supreme Leader. 

110 
Supreme 

Leader Ω 

Has the final say in all affairs of the republic; sets general policies; declares referenda and/or war; commands the nation’s 

armed forces; appoints or fires oversight councils, Head of the Judiciary and other leaders; invokes the President; 

coordinates the three branches of power; and issues amnesty orders. 

Ω  The oversight authorities, largely unelected, do not exist in the French constitution. 

3.3.1. Influence of Islamic Guidelines 

Unlike the French constitution, there is no separation of 

religion and state in the Iranian counterpart. To ensure the 

strict adherence with the Islamic Sharia law, derived from 

those of the Shiite religion, the Guardian Council has been 

given the ultimate authority over the interpretation and 

execution of all articles in the Iranian constitution and all 

laws made by the Parliament, or Majlis. Also, the Parliament 

cannot operate legitimately without the Council’s approval. 

To make the point, the translated versions of the five articles 

from the Iranian constitution are shown below: 

Article 4: All civil, judicial, economical, political, cultural, 

military, and administrative laws and regulations must be 

consistent with the Islamic guidelines. This requirement also 

applies to all of the constitutional articles and other 

government regulations and directives. The Guardian 

Council is the sole authority empowered to determine the 

required consistency between the constitutional articles and 

the Islamic guidelines. 

Article 20: All individuals in the nation, whether men or 

women, are equal before the law, and are entitled to all 

human, political, economical, social and cultural rights, 

based on the Islamic guidelines. 

Article 24: Print media are free to communicate all 

thoughts and ideas unless they are against the Islamic 

guidelines or people’s rights. Details shall be determined by 

the pertinent laws. 

Article 96: Determination of the consistency of all laws 

passed by the Parliament, with the Islamic guidelines is the 

ensured through the majority vote of the Guardian Council. 

Article 170: Judges in all courts of law must deny 

implementing the government directives if they are 

inconsistent with the Islamic guidelines or are outside of the 

realm of the Executive branch of the government. 

3.3.2. New Illusionism 

The world realities today represent forgotten, old traditions 

and cultures, and the human search for self-identities. 

Routinely, we witness individual desires for returning to 

cultural origins and national definitions of self-identity. 

Social scientists believe that the Iranian people are affected 

by a condition termed “new illusionism”, as evident by many 
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old traditions becoming popular again [14-18]. The adoption 

of some of the old religious concept is evident by comparing 

the old Iranian constitution with the current one [15, 16]. 

Illusionism is a condition which moves people away from 

realism and intellectual rationalism in dealing with personal 

and social affairs [18]. The proponents of “return to self” 

justify the concept as a side effect of the globalization 

phenomenon, which has opened up the horizons beyond 

imagination, making bewildered people return to their old 

and secure traditional, cultural and religious perspectives [3]. 

Even before the global explosion of information, some 

resistant forces were originated in community organizations, 

such as labor and professional associations, and political 

parties [1]. However, these forces have been attracted toward 

social causes and have shown vested interest in their 

traditional, religious and national values [19]. Religious 

fundamentalists, nationalists, women’s right activists and 

environmentalists represent the identity pioneers that have 

taken advantage of the information era [1]. 

3.3.3. Islamic Resurrection and Democracy 

Globalization accounts for a significant social change for 

humans living in the 21
st
 century [19], and it has also 

influenced the evolving Islamic concept of democracy in 

Muslim nations. In today’s world, two major and concurrent 

social trends, although controversial, have evolved and are 

moving forward together. The first is a strong emphasis on 

spiritual or religious identity, and the second is 

democratization efforts that are initiated and evolving, 

particularly in Muslim nations. Esposito [4] and Wall [5], two 

social researchers, state that the democratization process and 

rebirth of Islamic concepts in many Muslim societies have 

complemented each other. Consequently, the strongest social 

dissent against many Islamic totalitarian states have stemmed 

from the people’s demand for emphasis on Islamic traditions 

and heritage [20]. Improvement in people’s basic education 

and dissemination of information worldwide have 

contributed significantly to people’s demand for transparent 

governments and their rights to enjoy social and political 

reforms. 

Further, democracy has its roots in the cultural and 

historical circumstances of various Islamic nations with their 

own characteristics and limitations. Obviously, democracy as 

defined and implemented in Europe and the United States 

may not be applied to Islamic nations. Honoring traditions is 

not necessarily bad in itself, depending on what the ultimate 

intentions and aspirations are. During the 19
th

 and 20
th

 

centuries, political activists in Islamic countries frequently 

faced challenges under the dictatorial, totalitarian or colonial 

forms of their governments [21]. Under such circumstances, 

they often resorted to Islamic concepts as the means of 

materializing their true demand, which was establishing 

democracy as their ultimate goal [21]. 

3.3.4. Islamic Fundamentalism 

During the 1950’s and 1960’s, social scientists believed 

that secularization was an inevitable part of modernization 

[19, 22]. This concept was based on the assumption that 

political and economic developments promoted secular 

values while declining the role of religions in social and 

political life to insignificant levels. However, major 

developments occurred during the 1970’s and 1980’s that 

moved societies around the world in quite opposite directions 

than those previously predicted by social scientists. The 

power of religion, especially in the Middle East and also the 

“new right” in the U.S. and the “Reagan Revolution”, rose to 

new heights [23]. These events perplexed social scientists 

who had difficulty understanding how the popular 

movements should be analyzed. We may admit that religious 

fundamentalism became a new approach in certain parts of 

the world, especially among deprived classes (Persian term 

“Mos-taz-afin”), to rise above the prevailing poverty and 

injustice and to enjoy acceptable standards of social welfare. 

Some Islamic fundamentalists; however, not only deny the 

contradiction between religion and modernization, but they 

insist that Islamic teachings are the key to ideal human lives, 

offering solutions to all social miseries worldwide [24]. 

3.3.5. Dual Nature of Governance 

The founders of the Islamic Republic of Iran (IRI) tried to 

apply two distinct, although controversial; principles to build 

a unique model of governance that had not been tested in 

other societies before 1979. They claimed that it combined 

both the divine and human rules to ensure the prosperity of 

Iranians post revolution. Accordingly, the parliament was 

modified to abolish the Senate, and to deal with legislation 

and lawmaking. On the other hand, a Guardian Council was 

devised to make sure that the laws do not violate the Islamic 

guidelines, i.e., the “Sharia law”, more specifically, Ja’fari 

jurisprudence. This model imposed two separate heads of the 

state, an elected President and an appointed Supreme Leader. 

The former represented the people’s voice while the latter 

was the element of divine rule, overseeing all affairs of the 

IRI. This duality is well reflected in the articles of the Iranian 

constitution. Specifically, the 56
th

 article states: “the almighty 

God has the absolute power over everything and everyone, 

and that he has delegated part of his governing authority to 

humans.” 

Many social science experts believe that the duality of 

governance, specifically, the absolute divine power of the law 

over all affairs, prevents the establishment of a democratic 

society [25]. However, some insist that God has granted part 

of his authority to humans, therefore, they are allowed to 

establish a democratic system to run their own worldly 

affairs. A good example is the “Akhbari” versus “Osuli” 

school of Islamic jurisprudence that believes the divine 

power does not negate human governing authority; rather, it 

puts limits on such a system [26]. This implies that 

governance can be established by the people’s will and they 

apply the divine will to their society, based on their common 

sense, which is a divine blessing. However, the divine power 

and its boundaries are open to differing interpretations. There 

remains one major question: What can ordinary people do in 

cases of contradiction in the interpretations of the divine will 

by high ranking members of the “Ulama” i.e., Ayatollahs? In 
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such cases, some fundamentalists confidently argue that 

those who are highly educated in the Islamic Sharia law can 

issue the final judgment, i.e., “Fatwa” [27]. This and equally 

importantly the Ayatollah Khomeini’s writings were the 

winning arguments for the inclusion of the Supreme Leader 

and Guardian Council in the Iranian constitution in 1979. Yet 

this is only one of the major differences between the Iranian 

constitution and the French counterpart, where the people’s 

votes are the final determinant in all affairs of the French 

nation. 

Expert lawyers and supreme justices believe that a third 

approach exists to writing national constitutions, and that is 

based on the law of the land. This approach is largely 

influenced by Plato’s book, The Laws, the most revered work 

on political philosophy [28]. As asserted strongly by 

Ayatollah Khomeini, the father of Iranian revolution, Islamic 

laws are God’s commandments and have the ultimate ruling 

power over all people and governing systems, including the 

prophet Mohammad and his disciples until the end of time 

[29]. 

3.3.6. The Role of People vs the Supreme Leader 

In the French constitution, the role of people in 

determining the affairs and electing the leaders is well 

defined, primarily in articles 2 and 3. Likewise, the 

politicians are accountable to people by law. The Iranian 

constitution honors both the role of people and the Supreme 

Leader in dealing with the social and political affairs of the 

nation [30]. Examples of Iranians’ contributions to their 

social and political affairs include electing the President and 

representatives to the Parliament, the Assembly of Experts 

and the town or village councils. However, all authorities are 

subject to the veto power of the Supreme Leader and the 

Guardian and Expediency councils, both of which are 

appointed by the former. Even in the national elections, 

people have to elect from among those approved by the 

Guardian Council, which is under close watch of the Leader. 

As was discussed earlier, the elected authorities are only 

allowed to fulfill their duties in line with Islamic guidelines, 

which are open to differing interpretations even by Sharia 

experts [30]. The vetting mechanism is the Guardian 

Council, which is accountable to the Supreme Leader only. 

This oversight body also vets all affairs and proceedings of 

the parliament. The proponents of the office of Supreme 

Leader’s absolute authority believe that ordinary people are 

not qualified enough, nor are they assumed to be aware of 

their interests or those of the government. They argue that 

their disqualification comes from the lack of both religious 

education and divine virtues. This concept is deeply rooted in 

the Sharia law of Shiite Islam and contradicts the Western 

merit principle. 

3.3.7. Islamic Versus Western Laws 

The European renaissance and the subsequent modernity 

era were neither accidental occurrences nor simple historical 

developments [31]. Rather, these events have deep seated 

roots in logical and analytical thinking promoted by Christian 

teachings, or those held by Roman and Greek philosophers 

[31]. According to Max Weber, the German sociologist [32], 

the French and European modernity was evolved from the 

prevailing logical thinking and arguments employed to 

resolve social problems. 

The original and theoretical social concepts that led to the 

French laws are largely different from those underpinning the 

Iranian laws. The French laws were primarily intended to 

promote social security, safety, justice and prosperity for 

people. However, the fundamentalists have repeatedly 

claimed that, under the Islamic revolution, Iranian laws not 

only provide for the prosperity of people in this world but 

also for the eternal life after death [30]. In this vein, the 

Catholic Church preaches that the privilege of enjoying 

prosperity in life, both worldly and eternal, is a concept 

plausible for those living within the church [33]. Therefore, 

the government is only responsible for providing the means 

for the prosperity of believers in this world [33]. 

3.3.8. Separation Versus Centralization of Power 

To be relatively consistent with Western models of 

democracy, the three branches of power in Iran, i.e., 

executive, legislative and judicial, are apparently separate 

and expected to function independent of each other. 

However, as with the constitution, the inter-relationship of 

the three branches is affected by a combination of unique and 

poorly defined rules. The ultimate coordination among the 

three branches and their operating plans are dictated by the 

Supreme Leader, or by the Expediency or Guardian Councils, 

both of which are accountable to the Supreme Leader only 

[30]. Accordingly, the heads of the three branches are 

appointed or recommended by the Supreme Leader. After the 

monarchy era, the Iranian constitution, especially since its 

amendments in 1989, has rendered the three branches of 

power relatively interconnected and complex, even though 

the Executive and Legislative branches have functioned fairly 

independently. Conversely, under the French constitution, the 

executive branch must solely obey and execute the laws 

passed by the French parliament. This governance model was 

first proposed by the Swiss philosopher and political theorist, 

Jean-Jacque Rousseau (1712-1778), whose treatises have 

inspired Swiss lawmakers and the leaders of the French 

Revolution [34]. In the parliamentarian system, the three 

branches of government function independently of each 

other. 

In the Iranian constitution and government, the three 

branches of power do not exist independently of each other’s 

influence [30]. The Supreme Leader and the President are 

two different individuals, each with distinct responsibilities. 

The Supreme Leader is both the political and spiritual head 

of the nation, and this position oversees the affairs of the 

three branches of the government. The President is 

responsible for a large part, but not all, of the country’s 

executive affairs [30]. Based on the original Article 113 

(1979), the President was responsible for the coordination of 

the three branches of the government. However, his duties 

were diminished by the 1989 amendment and this authority 

was transferred to the Supreme Leader. There was a Prime 
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Minister position in the original Iranian constitution post the 

Islamic revolution. However, it was abolished by the 1989 

amendment. The President is now responsible for the 

appropriate implementation of the constitution under the 

auspices of various ministries. Also, he is sworn in by the 

Supreme Leader and is accountable to him and the parliament 

[30]. 

3.3.9. Absolute Supreme Leadership 

In 1989, the word “absolute” (Persian equivalent: 

motlagheh) was heavily debated by the Council of 

Constitutional Amendment and was finally added to the 

Supreme Leader’s title in Article 110 of the Iranian 

constitution, which describes his duties [30]. Such a position 

does not exist in the French constitution. Although the new 

authority for the Supreme Leader excited the Iranian 

fundamentalists, it disappointed the liberal minded members 

of the Council and the large majority of Iranians as well. The 

fundamentalists interpreted the word “absolute” as being in 

line with the supremacy of God and the rule of Shiite Sharia. 

The liberals viewed the word as a signal for potential 

dictatorship down the road. The new title suggested that the 

fundamentalists meant to establish an autocratic government 

rather than a people’s republic. However, in the official 

declaration of the amendment, they claimed that the new 

authority did not grant the Supreme Leader the right to 

dictate his personal will or to promote such a government. 

However; most experts believe that “absolute power” in an 

individual is not consistent with a Republic, where the 

government is accountable to people only. 

Currently, the balance of power as set by the Iranian 

constitution is not consistent with the ideals of Montesquieu 

(1689-1755), the French political thinker [35]. A paradox in 

the Iranian constitution is that the three branches of the 

government are seen as partners thriving to reach a common 

goal, but they are actually competing forces that need to be 

balanced by the Supreme Leader. The authors of the 

constitution did not consider that such a vast and absolute 

authority can persuade the Supreme Leader toward autocracy 

and dictatorship [30]. The proponents assert that the 

prerequisites for the position, i.e., justice and virtuosity, are 

sufficient to keep the Supreme Leader from becoming a 

dictator. Perhaps they had forgotten the Montesquieu’s 

assertion that “power can only be balanced with power” [35]. 

3.3.10. Freedom Versus Obedience 

Freedom, both in Islam and the Iranian constitution, is 

defined paradoxically [30]. Based on Islamic teachings, 

human submission to God leads to his freedom from the 

slavery for other humans and, therefore, grants him absolute 

freedom in life [36]. This concept asserts that nobody should 

obey another human unless it leads to obedience toward God 

[36]. Interestingly, the same teachings assert that nobody has 

the right to force others to obey another human or to deprive 

them of the freedom of thoughts, belief and legitimate actions 

[37]. The authors of the Iranian constitution should have 

devised a reliable mechanism to ensure that people’s 

legitimate freedom was safeguarded and not subjected to 

absolute obedience, which has lead to the lack of or 

conditional freedom. 

3.4. Paradox of Democracy Versus Religion 

There are numerous models for the interpretation of 

democracy. These models may be based on the people’s 

collective merits, professions, contributions, negotiations, 

agreements or the will of the majority [38]. Religious 

democracy is a new concept advocated during the late 

twentieth century, especially since the anti-monarchical 

revolution that took place in Iran in 1979. Considering 

democracy models, one may conclude that democracies are 

individual and singular interpretations of people, rather than 

being collective and plural agreements. Expert sociologists 

believe that there are many inconsistencies between the 

generally accepted models of democracy and that advocated 

by Islamists [38, 39]. The inconsistencies are largely due to 

the differences between realism and the Islamic belief 

structure, revolving around oneness of faith and God, and 

submission to dictated commands in Islam [39]. 

Given the plurality of ideas, nobody can claim that the 

truth comes from one source only. Indeed, the truth is spread 

so widely that individual ideas contain both truth and error; 

therefore, no single opinion or idea is superior over others. 

Evidently, the plurality of ideas holds that people are free to 

choose the beliefs they may like, whether they are divine or 

not. Another model of social freedom, termed libertarianism, 

calls for absolute impartiality of the government on morality 

[40]. It is conceivable that this model may lead to anarchy. 

One may wonder if it would be possible to have a society in 

which no set individual values or behaviors would be 

superior. In this vein, the concept of Islamic democracy, as a 

model, may neither be easily rejected nor totally accepted. 

4. Conclusions 

The authors of the Iranian constitution must have realized 

the immense task of merging articles from both the French 

constitution and Islamic sources was not an easy task, if at 

all plausible. They were aware that the selected French 

articles had been tested in real life for centuries, unlike 

those adopted from the Sharia law. However, they insisted 

on impressing the world with a new constitution, with 

theoretical merits for the worldly and eternal lives of 

unsuspecting Iranians. The Iranian constitution is a 

compilation of the Islamic theocracy and fundamentalism, 

combined with democratic-appearing but irreconcilable 

articles to govern the nation’s affairs by the three branches 

of government. The three branches are nominally 

independent yet controlled government. The constitution 

provides the freedom to obey the absolute and 

unaccountable Leader, and the 177 articles that are claimed 

to be sufficient for prosperity in this world and the eternal 

life after. The outcomes of the constitution are self 

explanatory as the Republic concludes its 40
th

 anniversary 

in February 2020. 
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